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2 Cf. Robert Ulrich, History of Educational Thought (USA: American Book Company,
1968), p.42.
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% Cf. A. E. Taylor, Aristotle (New York: Dover Publications, INC., 1955), p.16.
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(theoretic
knowl edge)(practical knowl edge)
Met aphysics

)4
(Topi c
(et hical
propositions) (natur al scienc
5
* Metaphysicy Meta), 993b20-23.  ...For the end of theoretical

knowl edge is truth, while that of practical knowledge is action ( for even if they consider

how things are, practical men do not study what is eternal but what stands in some

relation at sometime.)

> Topic( Top.), 105a19-26. Of propositions and problems there are —to

comprehend the matter in outline —three divisions, for some are ethical propositions,
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(specul ati

knowl edge) (productive knowl

(sevident
principles) (things whi
cannot possibl’y be other than |

(gener al rul es)

(things with may® be other tt

some are on natura science, while some are logical. Propositions such as the following
are ethical, e.g. “Ought one rather to obey one’ s parents or the law, if they disagree?’;
such asthisarelogicd, e.g. “ Is the knowledge of opposites the same or not?’ ; while such
as this are on natural science, e.g. “Is the universe eternal or not?’ Likewise also with
problems.

® Cf. Top. 145a15-19.

" Nicomachean Ethics( N.E.), 1139b19-25

® N.E., 1140a1

% Cf. A. E. Taylor, Aristotle, p.17
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11

12

(Frederick Copl est

13

19 Cf. Meta., 980a22-27

'N. E, 1179b1-4.  Surely, asis said, where there are things to be done theend isno to
survey and recognizethe various things, but rather to do them; with regard to excellence,
then, it is not enough to know, but we must try to have and use it, or try any other way
there may be of becoming good.

12 Cf. N.E., 1140al-15.

13 Cf. Frederick Copleston, A History of Philosophy (Volumel) (Westiminster: The
Newman Press, 1959), P.277.
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(intellectual exce(menak)

excell ence) (teaching) (

)

14

15

“N.E., 1103a15-18.

1> politics( Pol.), 1337b3-21. There can be no doubt that children should be
taught those useful things which are really necessary, but not al useful things; for
occupations are divided into liberal and illiberal; and to young children should be
imparted only such kinds of knowledge as will be useful to them without making
mechanics of them. And any occupation, art, or science, which makes the body or soul or
mind of the freeman less fit for the practice or exercise of excellence, is mechanical;
wherefore we call those arts mechanical which tend to deform the body, and likewise al
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paid employments for they absorb and degrade the mind. There are also some liberal arts
quite proper for a freeman to acquire, but only in a certain degree, and if he attends to
them too closdly, in order to attain perfection in them, the same harmful effects will
follow......if he does or learns anything for his own sake or for the sake of hisfriends, or
with a view to excellence, the action will not appear illiberal; but if done for the sake of
others, the very same action will be thought menial and servile.
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(Academy)

16
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16 (Ass09)
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L (Werner Jaeger)

(ideal) Lo

( Thomas Davidson)

20

(proporti(omlti o)

21

17

( ) Sir David Ross,
Aristotle (London and New Y ork: Routledge, 1949), ppl-6 Jonathan Barnes*“ Life and
Work” in The Cambridge Companion to Aristotle (New York: Cambridge University,
}395), Jonathan Barnes ed., Pp.3-6. (

) Thomas Davidson, Aristotle and Ancient Educational
Ideals(New Y ork: Burt Franklin, 1969), pp. 6-8; pp. 15-29.
19 Werner Jaeger, Paideia: the Ideals of Greek Culture (Volume 1)(Oxford: Basil
Blackwell, 1954), p.xxii.
2 Thomas Davidson, Aristotle and Ancient Educational Ideals, pp.9-11.
2L Cf. Thomas Davidson, Aristotle and Ancient Educational Ideals, pp.3-5.
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(Sophists)

23

(1l ogos)
(Robert
Ul ri ch)

24

22 Cf, Thomas Davidson, ~Avristotle and Ancient Educational Ideals, pp.12-14.

23 (Protagoras), 313c-314d
2 Robert Ulrich, History of Educational Though,  USA:American Book

Co.,1968 , pp.26-27.
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(Psych%/ soul)

give |ife to
(©n
t he )Soul
26
27
semdvi ng
St. Thomas
% psyche soul (Jonathan Barnes)
Psyche
soul Psyche psyche
iswhat animates or givelifeto  soul animator Psyche
soul  Psyche

Cf. Jonathan Barnes, Aristotle (Oxford, New Y ork: Oxford University Press, 1982), p.65.
®Cf. On_the Soul ( De A nDeAna )402al-5.

?" DeAn., 412a13-15.  Of natural bodies some have lifein them, others not; by lifewe
mean self-nutrition and growth and decay.
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28

29

(vegetative soul)
(growt h)
appetitive and sensitive s
( moving) (intell ect

soul) (calcul ation)

8 &, Thomas Aquinas, i BeAn I, Lect. 1, n219 Ed. by Pirotta Taurin
2% Cf. De An., 412b10-21.
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31

32

¥ De An. 260451 e wethink of plantsalso asliving for they are observed to
possess in themselves an originative power through which they in crease or decrease in
all spatia directions. ..., and that holds for everything which is constantly nourished and
continuesto live, so long asit can absorb nutriment....The power of self-nutrition can be
separated from the other powers, but not them from it..., but it is the possession of
sensation that leads us for the possession of sensation that leads us for the first time to
speak of living things as animals; for even those beings which possess no power of local
movement but do possess the power of sensation we call animals and not merely living
things... At present we must confirm ourselves to say that soul is the source of these
phenomena and characterized by them, viz, by the power of self-nutrition, sensation,
thinking and movement.

Zin. 414a29-b19.

,p183
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( étre/ excel |l ence/ vi |

(Homeric Period)

(post Ho mer

Period) (l-atwi di ng)

good at

(relative term)

% NE 1102a26-1102b14.  Some things are said about it, adequately enough, evenin the
discussions outside our school, and we must use these, e.g. that one element in the soul is
irrational and one has arationa principle... Of theirrationa element one division seems
to be distributed, and vegetative in its reture, | mean that which causes nutrition and
growth;.. There seems to be also another irrational element in the soul — one which in a
sense, however, sharesin arational principle.
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34

(intui tive

(scientific knowl edge)

¥ Cf.

Terence Irwin, Plato’s Mora Theory—the Early and Middle Dialogues (Oxford:
Oxford University Press, reprint, 1985), pp15-17.

W.K. O. Guthrie,_The Greek Philosophers—from Thales to Aristotle (New York,
Francisco, London: Harper and Torch Books, 1975), pp8-9.

Alasdir Meacintyre, After Virtue—A Study in Moral Ttheory (Indiana: University of
Notro Dame Press, 1981), p115.
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exepdi ency

(del i berati

(feeling)

Yorr 2°

(function)

% Cf. NE1139b-1140a

% NE 1102b1-5.  for it is this kind of power of the soul that one must assign to all
nurslings and to full- growth creatures; this is more reasonable than to assign some
different power to them. Now the excellence of this seems to be common to all and not
specifically human; for this part or faculty seems to function most in deep, while
goodness and badness are least manifest in leep.  whence comes the saying that the
happy are not better off than the wretched for half their lives; and this happens happy
naturally enough, since deep is an inactivity of the soul in respect in which it is called
good or bad

~
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(status)

37

excess and

38

*” NE 1 1D 8 bSnéethingsthat are found inthe soul are of three kinds— passions,
faculties, status — excellence must be one of these. By passions | mean appetite, anger,
fear, confidence, envy, joy, love, hatred, longing, emulation, pity, and in genera the
feelings that are accompanied by pleasure or pain; by faculties the things in virtue of
which we are said to e capable of feeling these, ... by states the things in virtue of
which , we stand well or badly with reference to the passions, e.g. with reference to anger
we stand badly if we feel it violently or too weakly, and well if we feel it moderately,...

e8 (the mean)

Cf. NE1 1 0161a0266b 1 O

Cf. EE-1222a6

Cf. EE-1@22b5

24
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(del i beration)

(choice) voluntary acti

v ( 1996) ;9P.71

‘Tf . NEb. 1106



eudai moni a/ happi ness

40

(watched by  a good geni

external fortune
41
40 — p177.
1 eudaimonia happiness (Rober
Ulrich) happiness eudaimonia
happiness
to flourish or to make a success life (Sir David
Ross) (John M Cooper) eudaimonia (living well)
(doing well) evaluative concept

Cf. Robert Ulrich, History of Education Thought,, p28.

Merrill Ring, “ The Concept of Happiness’ collected in The Greeks and the Great
life (Fullerton: California state University Press, 1980), Ed by D.J. Depew,
p70-89.

J. Barnes, Founders of Thought —Aristotle (Oxford and New York: Oxford
University Press, 1999) p.169.

Sir David Ross, Aristotle (London and New Y ork: Rontledge, 1995), p.198.

J.M. Cooper, Reason and Human Good in Aristotle (USA: Hacket Publishing Co.,
1986). Pp 89-90.
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(capacity)

42

“2 NE 1094al-18. Every art and every inquiry, and similarly every action and choice, is
thought to aim at some good; and for this reason the good has rightly been declared to be
that a which al things aim. But a certain difference is found among ends, some are
activities, others are products apart from the activities that produce them. Where there are
ends apart from the actions, it is the nature of the productsto be better than the activities.
Now as there are many actions, arts and sciences, their ends also are many; the end of
medica art is hedth, that of shipbuilding a vessel, that of strategy victory, that of
economics wealth. But where such arts fall under a single capacity —as bridle-making
27



43

44

active 4o

and the other arts concerned with the equipment of horsesfall under theart of riding, and
this and every military action under strategy, in the same way other arts fall under the art
of riding, and this and every military action under strategy, in the same way other artsfall
under yet others—n all of these the ends of the master arts are to be preferred to al the
subordinate ends; for it is for the sake of the former that the latter are pursued. It makes
no difference whether the activities themselves are the ends of the actions, or something
else apart from the activities, asin the case of the sciences just mentioned.

*% Cf. NE 1095b15-1096a11.

4 Cf. NE 1097b5-11.
45

Cf. NE 1099a4-6
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46

“® NE 1097b24-1098a15.  Presumably, however, to say that happinessis the chief good

seems a platitude, and a clearer account of what it is still desired. This might perhaps be
given, if we could first ascertain the function of man. For Just as for a flute-player, a
sculptor, or any artist, and, in thought to reside in the function, so would it seem to be for
man, if he has a function. Have the carpenter, then the tanner certain functions or

activities, and has men none? Is he naturally functionless? Or as eye, hand, foot, and in
general each of the parts evidently has afunction, may onelay it down that man similarly
has a function apart from all these? What then can this be? Life seems to be common

even to plants, but we are seeking what is peculiar to man. Let us exclude, therefore, the
life of nutrition and growth. Next there would be alife of perception, but it also seemsto
be common even to the house, the ox, and every animal. There remains, then, an active
life of element that has arationa principle....N ow if the function of man is an activity
of soul in accordance with, or not without, rational principle, and if we way a so-and-so
and a good so-and-so have a function which is the same in kind, e.g. alyre-player and a
good lyre-player, and so without qualification in all cases, eminence in respect of

excellence being added to the function (for the function of alyre-player isto play thelyre,
and that of a good lyre-player is to do so well): If this is the case, [and we state the
function of man to be a certain kind of life, and this to bean activity of actions of the soul
implying a rationa principle, and the function of a good man to be the good and noble

2¢



performance of there, and if any action is well performed when it is performed in
accordance with the appropriate excellence: if thisis the case,] human good turns out to
be activity of soul in conformity with excellence, and if there are more than one
excellence, in conformity with the best and most complete.

“" NE 1099b1-7  Yet evidently, aswe said, it needs the external goods aswell; for it is
impossible, or not easy, to do nable acts with out the proper equipment. In many actions
we use friends and riches and political power as instruments and there are ©me things
the lack of which takes the luster from blessedness, as good birth, satisfactory children,
beauty, for the man who is very ugly in appearance or ill-born or solitary and childlessis
hardly happy, and perhaps a man would be still less so if he had thoroughly bad children
or friends or had lost good children or friends by death. As we said, then, happiness
seems to need this sort of prosperity in addition; for which reason some identify
happiness with good fortune, though othersidentify it with excellence.

3C
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48 Cf. NE 1178b33-1179a5.
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potentiali t(ypower)
(actualization) (status)

( move’thent )

49 (

1995) p165.
* George Howie, Aristotle on Education Ed. With Introduction, (Collier-Macmillan
Limited, London:; The Macmillan Co. New Y ork, 1968), p.18.
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51

(teaching) (habituati on)

52

L physics, 201al-20. thus the fulfillment of what is potentialy, as such, is
motion—e.g. the fulfillment of what is aterable, as dterable, as ateration, of what is
increasable and its opposite, decreasable (there is no common name for both), increase
and decrease; of what can come to be and pass away, coming to be and passing away; of
what can be carried along, locomotion; That this is what motion is, is clear from what
follows; when what is buildable, in so far as we call it such, isin fulfillment, it is being
built, and that is building. Similarly with learning, doctoring, rolling, jumping, ripening,
aging.

%2 Cf. NE 1103a

3z



%3 Cf. Pol. Book VIII Ch3-4.
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% NE 110235
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55

uni ver sal s

56

(universal)

> Meta, 990b9-991a26.  Further, of the ways in which we prove that the Forms exist,
none is convincing;..... About al one might discuss the question what on earth the
Forms contribute to sensible things, either to those that are eternal or to those that come
into being and cease to be. For they cause neither movement nor any change in them. But
again they help in no way towards the knowledge of the other things,.....nor towards
their being, if they are not in the particulars which share in them;...... And to say that
they are patterns and the other things share them is to use empty words and poetical
metaphors. For what is it that works, looking to the Ideas/ Anything ca either be, or
become, like another without being copied form it, so that whether Socrates exists or not
a man might come to be like Socrates; and evidently this might be so even if Socrates

were eternal.
56

Frederick Colpeston, A History of Philosophy (Val. 1), p260, 292-294.
37



(1l deas)

substances

57

58

> Meta, 1086b2-12.  And Socrates gave he impulse to this theory, as we said before,
by mean of his definitions, but he did not separate them from the particulars; and in this
he thought rightly; in no separating them. Thisis plain from the results; for without the
universal it is not possible to get knowledge, but the separation is the cause of the
objections that arise with regard to the Ideas. His successor, treating it as necessary, if
there are to be substances besides the sensible and transient substances, that they must be
separable, had no others, but gave separate existence to there universaly predicated
substances, so that it followed that universals and individual swere almost the same sort
of thing. Thisin itself, then, would be one difficulty in the view we have mentioned.

*8 Meta,, 980a21-27  All men by nature desire to know. An indication of this is the
delight we take in our senses; for even apart from their usefulness they are loved for
themselves; and above all others the sense of sight. For not only with a view to action,
but even when we are not going to do anything, we prefer sight to amost everything else.
The reason is that this, most of al the senses, make us know and brings to light may
differences between things.

3€
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60

61

contempgl ati on

Zi Cf. De An, Book 111

Prior Analytics
Posterior Analytics

®1 Meta., 982b13-23. For it isowing to their wonder that men both now begin and at first
began to philosophize; they wondered originally a the obvious difficulties, then
advanced little be little and stated difficulties about the greater matter,....And a man
who is puzzZled and wonders thinks himself ignorant...therefore since they
philosophized in order to escape from ignorance evidently they were pursuing sciencein
order to know, and not for any utilitarian end.

%2 theoria

contemplation contemplate

— pl163



63

63

Cf.

Meta,, Book XII, ch7

% NE 1177b26-1178a3. But such alife would be too high for man; for it is not in so far

as he is man that he will live so, but in so far as something divine is present in him; and

by so much as thisis superior to our composite nature is its activity superior to that which
4C



(1 esur e)

Il nquire

is the exercise of the other kind of excellence. If intellect is divine, then in comparison
with man, the life according to it is divine in comparison with human life. But we must
not follow those who advise us, being men, to think of human things, and being mortal,
of morta things, but must so far as we can, make ourselves immortal, and strain every
nerveto livein accordance with the best thisin us. This would seem, too. To be each man

himself , sinceit isthe authoritative and better part of him.
65

Cf.NE1177b5-23

41
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® Cf. NE Book VI ch9-11.
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natur al excell ence

67

" NE 1144b1-17. We must there fore consider excellence also once more; for virtue

too is similarly related; as practical wisdom is to cleverness—not the same, but like it —

so is natural excellenceto excellence in the strict sense. For al men think that each type

of character belongs to its possessors in some sense be nature; for from the very moment
44



wish fof good

69

mor al

wakness (incontinence)

of birth we arejust or fitted for self-control or brace or have the other moral qualities; but
yet we seek something else as that which is good in the strict sense —we seek for the
presence of such qualities in another way. For both children and brutes have the natural
dispositions to these qualities, but without thought these are evidently hurtful. Only we
seem to see this much, that, while one may be led astray by them, as a strong body which
moves without sight may stumble badly because of its lack of sight, still, if a man once
acquires thought that makes a difference in action; and this state, while still like what it
was, will then be excellence in the strict sense. Therefore, asin the part of uswhich forms
opinions there are two types, cleverness and practical wisdom, so too in the mora part
there are two types, natural excellence and excellence in the strict sense, and of these the
latter involves practical wisdom.

68

(Cf. Meta., Book Xl1,ch7.)

ji Cf. NE 1098a15-20.

(Protagoras)



71

72

73

(i mpetuosity)

(weakness)

Cf. Protagoras,
357c
Cf.EE
1216b1-23  NE 1144b17-29

"t Cf. NE1113b 1-34.
"2 NE 1146b32-37.  But since we use the word “know” in two sense (for both the man
who has knowledge but is not using it and he who is using it are said to know), it will
make a difference whether, when a man does what he should not, he has the knowledge
but is not exercising it, or is exercising it; for the latter seems strange, but not the
former.
3 Cf. NE 1147al2.
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75

™ Cf. NE1150b20-28.
® NE1113b1-14. Theend, then, being what we wish, for, the things contributing to the
end what we deliberate about and choose, actions concerning the latter must be according
to choice and voluntary. Now the exercise of the excellences is concerned with these.
Therefore excellence also is in our own power, and so too vice. For where it isin our
power to act it isalso in our power not to act, and vice versa; so that, if to act, where this
isnoble, isin our power, not to act, which will be base, will aso be in our power. Now if
itisin our power to do noble or base acts, and likewise in our power not to do them, and
this was what being good or bad meant, then it is our power to be virtuous or vicious.

47
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77

’® Cf. NE 1143b7-14
" NE 1104b10-14.  For moral excellenceis concerned with pleasures and pains; itison

account of pleasure that we do bad things, and on account of pain that we abstain from
noble ones. Hence we ought to have been brought up in a particular way from our very
youth, as Plato says, so as both to delight in and to be pained be the things that we ought;
for thisit the right education.
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® NE 1103a 19-1103b1.  From thisit is also plain that none of the moral excellences
arises in us by nature; for nothing that exists by nature can form a habit contrary to its
nature. For instance the stone which by nature moves down wards cannot be habituated to
move upwards, not even if one tries to train it by throwing it up ten thousand times; nor
can fire be habituated to move downwards, not anything else that by nature behaves in
one way be trained to behave in another. Neither by nature, then, nor contrary to nature
do excellences arise in us; rather we are adapted by nature to receive them, and are made
perfect by habit. Again, of al the things that come to us by nature we first acquire the
potentiality and later exhibit the activity (thisis plain in case of the senses; for it was not
by often seeing or often hearing that we got these senses, but on the contrary we had them
before we used them, and did not come to have them by using them); but excellences we
get by first exercising them, as also happensin the case of the arts aswell. For the things
we have to learn before we can do, we learn by doing, e.g. men become just by doing
men become builders by building and lyre-players by playing the lyre; so too we become
just by doing just acts, temperate by doing temperate acts, brace by doing brace acts.

5C
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" NE 1179b5-1180a6. Now if arguments were in themsalves enough to make men

good, they would justly, as Theognis says, have won very great rewards, and such

rewards should have been provided; but as things are, while they seem to have power to

encourage and stimulate the generous-minded among the young, and to make a character

which is gently born, and a true lover of what is nobility and goodness. For these do not

by nature obey the sense of shame, but only fear, and do not abstain from bad acts
51



80

(through)

81

because of their baseness but through fear of punishment; .... But it is difficult to get
from youth up aright training for excellence if one has not been brought up under right
law; for to live temperately and hardily is not pleasant to most people, especially when
they are young. For this reason their nurture and occupations should be fixed by law ; for
they will not be painful when they have become customary. But it is surely not enough
that when they are young they should get the right nurture and attention; since they must,
even when they are grown up, practice and be habituated to them, we shall need laws for
this as will, and generally speaking to cover the whole of life; for most people obey
necessity rather than argument, and punishments rather than what is noble.

8 Cf. Judith A. Swanson, The Public and Private in Aristotle’ s Political Philosophy
gNEW Y ork: Cornell University Press, 1991), p63.

! NE 1180b25. . if it isthrough laws that we can become good.

52




83

8 Cf. Pol 1253a19-22.

83

1332a28-33.)
58

82

(Cf. Pol.
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8 cf.

Pol 1278b19-30
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(communi ty)

(politica

commu®Ai ty)

86

% pol 1252a1-6.  Every stateis acommunity of some kind, and every community is
established with aview to some good. But , if all communities aim at some good, the
state or political community, which isthe highest of all, and which embraces all the rest,
aim at good in agreater degree than any other, and at the highest good.

86

« )

(sociable) (Cf. NE., 1097b5-11)
87 pol 1252a25-1253a2.  In the first place there must be a union of those who cannot
exist without each other; namely, of male and female, that the race may continue......and
of natural ruler and subject, that both may be preserved....when several villages are
united in a single complete community, large enough to be nearly or quite self-sufficing,
5
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89

the stat comes into existence, originating in the bare needs of life, and continuing in
existence for the sake of a good life. And therefore, if the earlier forms of society are
natural, so is the state, for it is the end of them, and the nature of a thing is its
end....Besides, the final cause and end of athing is the best, and to be self-sufficing is
the end and the best.

88

(association)
(Cf. Pal., 1253a7-18.)

89

5€



90

% Pol, 1261a19-31. since the nature of a state is to be a plurality, and in tending to
greater unity, from being a dtate, it becomes a family, and from being a family, an
individual; for the family may be said to be more one than the state, and the individual
than the family. So that we ought not to attain this greatest unity even if we could, for it
would be destruction of the state. Again, a state is not made up only of so many men, but
of different kinds of men, for similars do not constitute a state......but the elements out
of which aunity isto be formed differ in kind. Thisiswhy the principle of reciprocity, as
| have already remarked in the Ethics, isthe salvation of states.
57



1 Cf. Pol 1261b20-1262a40.
92 Cf. Pol 1263b11-1267b7.
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% Ref to: Pol, 1326a35-1331b18.



% Cf. Pol. 1337a10-32.
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95

% Pol 1334b15-27.  Now, in men reason and mind are the end towards which nature
strives, so that the birth and training in custom of the citizens ought to be ordered with a
view to them. In the second place, as the soul and body are two, we see also that there are
two parts of soul, the rational and the irrational, and two corresponding states—eason
and appetite. And as the body is proof is the anger and wishing and desire are implanted
in children from their very birth, but reason an understanding are devel oped as they grow
older. For this reason, the care of the body ought to precede that of the soul, and the
training of the appetitive part should follow: none the less our care of it must be for the
sake of the reason, and our care of the body for the sake of the soul.
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% Cf. Pol 1336a21-b22.
7 Cf. Pol. 1338039-1339a11.
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% Cf. Carnes Lord, Education and Culturein Political Thought of Aristotle, pp85-92.
%Cf. Pol., 1337b12-16

100 po|.1340b19-22.  Rhythm and melody supply imitations of anger and gentleness,
and aso of courage and temperance, and of all the qualities contrary to these, and of the
other qualities of character, which hardly fall short of the actual affections, as we know
from our own experience, for in listening to such strains our souls undergo a change. The
habit of feeling pleasure or pain at mere representationsis not far removed from the same
feeling about redlities; ...
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101

(arousing)

102

101 Carnes Lord, Education and Culture in the Political Thought of Aristotle, p94.
192 Cf. Pol. Book VIII, Ch?.
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(Dori an)

( Phrygina)

104

105

103

(Cf. Pol.,
1341b9-16)
104

(Cf. Republic, 399a-c)
195 Cf. Carnes Lord, Education and Culture in the Political thought of Aristotle ,
pp.74-75.,98-104.
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